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During the 1920s and 30s, taxi dance halls flourished as sites of 
commercial amusement in Filipino labor migrant communities. 
From the rural areas of Fresno and Watsonville to the urban cit- 
ies of Chicago, Seattle, and Los Angeles, Filipino labor migrants- 
numbering approximately 40,000 in the mainland patronized 
taxi dance halls to enjoy the company of mostly white working 
class female hostesses? In taxi dance halls, ”hostesses (were) 
obliged to dance with any man who request(ed) it, and for as 
long a time as he (chose) to pay for their cornpan~.”~ Costing the 
Filipino male patrons ”ten cents a dance,” the taxi-dance hall 
served as the primary institution which allowed Filipino men to 
interact socially with women.4 Taxi dance halls boomed in a 
time of racial segregation and stringent anti-miscegenation in 
the United States while eugenicists advocated for the segrega- 
tion and complete separation of ”lesser” races from mainstream 
society. Believed to be ”unassimilable” and ”brown monkeys,” 
Filipinos had been excluded from owning property and patron- 
izing “white-owned” businesses and establishments, and, in 
some cases, even ch~rches .~  Anti-miscegenation laws were also 
enacted as the number of Filipinos in the United States increased to 
a more visible portion of the population.6 Not surprisingly, taxi- 
dance halls were objects of public scrutiny and scorn. As Mr. 
Birmingham, a member of the Fruit Grower’s Supply Company 
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management and employer of many Filipino farm workers, 

It is natural that most Americans hate to see a Filipino associate 
with a white woman whether she be good, bad, or indifferent.7 

Upper-class white women leaders of the community formed 
special city commissions designated to better control the inter- 
action and possible ”promiscuity” in the dance halls while white 
working class men raised their fists and initiated anti-Filipino 
race riots to protect white women’s ”purity” and ”morality” from 
Filipino men.8 Considering the staunch racist dogma against 
Filipinos that permeated the dominant society during the peak 
period of taxi dance halls, the close physical proximity of white 
female and brown male bodies in itself represents an interracial 
phenomenon. It is this phenomenal “close interaction,” a simul- 
taneously racialized and gendered case, that I interrogate in this 
article. 

More specifically this article explores the intersections of 
race, class and gender in relations between white women and 
Filipino men in the 1920s and 30s to better understand the fac- 
tors which led to their interracial unions. Although many 
women of color theorists have long argued that race, class, and 
gender are inseparable factors whose meanings are shaped in 
relation to one another, mechanisms by which these factors inter- 
sect need to be more thoroughly interr~gated.~ In her essay “Re- 
lating to Privilege: Seduction and Rejection in the Subordination 
of White Women and Women of Color,” Aida Hurtado distin- 
guishes the relations of white women and women of color to 
white men by describing the former as being one of seduction 
and the latter as being one of rejection: 
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White men need white women in a way that they do not need 
women of Color because women of Color cannot fulfill white 
men’s need for racially pure offspring. This fact creates differ- 
ences in the relational position of the groups-distance from and 
access to the source of privilege, white men. Thus, white women, 
as a group, are subordinated through seduction, women of Color, 
as a group, through rejection. . . . The definition of woman is 
constructed differently for white women and for women of Color, 
though gender is the marking mechanism through which the 
subordination of each is maintained.’O 

Hurtado ignores, in her dichotomization of gender, the hetero- 
geneity among women of color and white women. Would women 
of color who choose to have relations with white men have a 
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similar relational positioning to their white women counterparts? 
For the purposes of this article, where would white women who 
have relations with men of color fit in Hurtado’s schema? 

My discussion attempts to interrogate how the social vari- 
ables of race, class, and gender intersect to mutually shape one 
another. I consider the close relations between white women 
and Filipino men in the 1920s and 30s to be what Valerie Smith 
has termed ”border cases”-issues that problematize easy as- 
sumptions about racial and/or sexual difference, particularly 
insofar as they demonstrate the interactions between race and 
gender.”ll By focusing on the relationship between white work- 
ing class women and Filipino men, I present an angle of looking 
at the intersections of race and gender that differs from the 
usual feminist project of differentiating the structural locations 
and experiences of women in accordance to the woman’s loca- 
tion in the spectrum of race and class hierarchies.12 I take ad- 
vantage of the unique analytical perspective provided by spe- 
cific power relations in unions among white women and Fili- 
pino men in similar economically depressed locations to see 
whether or not race or gender can be considered more socially 
or politically powerful variables than the other. Does the white 
woman with her racial privilege have a more dominant position 
than the racially marginalized Filipino man in the relationship? 
Does one strip the other of influence? For example, are white 
women denied racial privilege because of gender oppression? 
Or do we find a more complex web of power relations among 
Filipino men and white women in the 1920s and 30s? If so, can 
we materially map the power dynamics shaping the relational 
positions of these working class couples? 

The first two sections of the article establish the societal lo- 
cations of the particular white working class women and Fili- 
pino male subjects to show the distinct trajectories leading both 
groups into the marginalized spaces of the taxi dance halls. I il- 
lustrate the meanings and means through which Filipino men 
faced racial subordination and white women gender subordina- 
tion. In the third section, I discuss the politics of race and gen- 
der in their interracial sexual alliances. In my discussion, I show 
how Filipino men utilized unions and relations with the white 
women of the taxi dance halls as strategies for alleviating their 
racial oppression and how white working class women negotiated 
their gender subordination and class displacement through their 
active participation in the taxi dance halls. Thus, I argue that the al- 
liances and liaisons between white working class women and Fili- 
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pino men in the dance halls enabled them to turn their qualitatively 
different subordinations into tools for alleviating, but not subsum- 
ing, each other's  oppression^.'^ 

"Little Brown Monkeys": 
The Racial Subordination of 
Filipino Male Migrants in the 1920s and 30s 

The racial subordination of Filipino men, the "little brown mon- 
keys," in the 1920s and 30s is reflected in their subordinate labor 
market status and the gender imbalance in the Filipino American 
community. In order to materially map the racial subordination 
of Filipino men, I follow Foucault's advice that it would be "more 
materialist to study first the question of the body and the effects 
of power on it."14 Racism manifests itself in the dual bodily subjec- 
tion of Filipino men that emerges first from the occupational 
segregation of Filipino men and second from the disproportion- 
ate ratio of Filipino men to women during the pre-World War I1 
period. 
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Limited to menial and unskilled jobs, many Filipino male 
migrants found themselves working for no more than “a dollar 
a day” as farm workers in the rural areas, cannery workers in 
Alaska and low-wage service workers (e.g., bellboys, janitors, and 
domestic workers) in urban areas.15 At best, their jobs could be 
described as demeaning and backbreaking. Magnos Cabreros of 
San Francisco recalled the harrowing ordeal of his day-to-day 
experience in the 1920s labor camps in California: 

1927. . .ten hours at the time. . .it’s hardly daylight when we 
moved to the fields and come back after sundown. . .it was 
hard. . .at night, I’d feel all kinds of pain in my body. . .my 
back, my arm. . .Imagine, less than 15 years old. . .after I got to 
my bed, I’d be crying. . .I6 

Filipino laborers like Magnos Cabreros could not seek higher 
level jobs even if endowed with college degrees from the United 
States.17 Occupational segregation relegated them to jobs dis- 
dained by more racially privileged members of society. The re- 
cruitment of Filipinos to the United States was primarily billed 
to fill the need for ”single able-bodied men” to perform rough 
physically excruciating labor in the plantations of Hawaii and 
agricultural fields on the Pacific Coast.18 From the demands and 
expectations of employers, Filipino men were subjected and dis- 
ciplined through the maximization of their bodies as machines, 
what Foucault describes as ”anatomo-politics of the human body” 
and defines as the body’s ”disciplining, the optimization of its 
capabilities, the extortion of its forces, the parallel increase of its 
usefulness and its docility, its integration into systems of effi- 
cient and economic  control^."^^ For employers, Filipino men came 
to be machine-like bodies, disciplined to maximize their capa- 
bilities and expected to produce and harvest crops- 

“asparagus. . . tomatoes. . .spinach. . .strawberries. . .beets” from 
”four 0’ clock in the morning. . .with flashlights on their heads 
like miners” until the sun sets, when they are left docile from 
exhaustion.20 

While Filipino men faced the physical control and discipline 
of “anatomo-politics” in the workplace, another form of physi- 
cal subjection of their bodies came through the denial of female 
members in a community made-up of mostly heterosexual and 
virile (“able-bodied”) men. Filipina women constituted less than 
10 percent of the Filipino American population in 1930.21 The 
absence of Filipina women in the community is of no surprise con- 
sidering that single women were less likely to migrate on their 
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own during that time and that the wages of Filipino men could 
ill afford to meet the standard of living for raising families in the 
United States.22 Moreover, the passage of the Tydings-McDuffie 
Act in 1934, which curtailed Filipino migration to fifty persons per 
year and declared Filipinos ”aliens” ineligible for citizenship, all 
together prevented women and families from migrating to the 
United States from the phi lip pine^?^ As a result, Filipino Ameri- 
cans remained restricted to primarily bachelor communities. 

For Filipino men, the racial subordination of forced bach- 
elorhood meant their physical repression and asexuality. Forced 
bachelorhood for Filipinos made them an unreproductive popu- 
lation or in Foucauldian terms, an unproductive species body. 
The absence of women and, later on, the imposition of anti-mis- 
cegenation laws can be seen as ”regulatory controls” over Fili- 
pino men in “a biopolitics of the p ~ p u l a t i o n . ” ~ ~  As the body is 
”imbued with the mechanics of life and serving as the basis of 
the biological processes: propagation, births and mortality, the 
level of health, life expectancy and longetivity,” Filipino social 
reproduction had been carefully controlled and prevented.25 In 
addition, Filipino male bodies were unprotected from pesticides 
and ”all kinds of infections, disease, and hazards” in the fields.26 
Falling under the category of a ”degenerate” race, Filipinos were 
not desired to reproduce a healthy population but instead desig- 
nated to be a ”dying race.”27 Without women in the community 
and imposed with anti-miscegenation laws in states where they 
mostly established residence (eg ,  California), Filipinos would be 
unable to produce second-generation Americans. Moreover, the 
control of Filipinos as a population and threatening social body 
was instated through the spatial and physical quarantining of 
individual Filipinos: signs of public establishments such as ho- 
tels and other available residences would read ”Positively NO 
Filipinos Allowed.” This segregation promoted their inability to 
interact sexually with women. Hence, the method of asepsis, a 
central ”regulatory control” in the hierarchical bio-politics of the 
population, left Filipino bodies sexually repressed and asexual. 

Interestingly, taxi dance hall activities functioned as main 
forms of resistance against the dual subjection of bodily control, 
specifically the racialized construction of their bodies as machine- 
like cheap laborers and the racialized imposition of asexuality, 
on Filipino men. Not surprisingly, Filipino men felt released by 
dancing as ”many obviously enjoy dancing for its own sake.”28 
The physical activity of dancing in taxi dance halls physically 
opposed the more uniform, repetitive motions involved in their 
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daily "stoop" labor. In contrast, movements in the dance hall 
are described as non-uniform and chaotically diverse: 
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Some couples gallop together over the floor, weaving their way in 
and around the slow dancers; others seek to attain aesthetic 
heights by a curious angular strut and a double shuffle or a stamp 
and a glide. Still others dance the "Charleston," and are granted 
unchaUmged pre-emption of the center of the floor. Some couples 
are content with a slow, simple one-step move about the hall.29 

The space of the taxi dance hall enabled Filipino men to take con- 
trol of their corporal, physical bodies and counter the mechani- 
cally conditioned bodily actions of repetitive motions that they 

In addition, the taxi dance hall provided a means by which 
Filipino men could counter the racialized imposition of asexual- 
ity as their activities in the dance hall enabled them to show their 
sexual prowess and virility. Dancing styles in taxi dance halls 
also included sexualized movements: 
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(D performed as low wage laborers. 

At times certain dancers seem to cease all semblance of motion 
over the floor, and while locked tightly together give them- 
selves up to movements in nature and obviously more prac- 
ticed than spontaneous. These couples tend to.. .mill about in 
a compressed pack of wriggling perspiring bodies?O 

The close access to women that the taxi dance halls pro- 
vided Filipino men also promoted self-images of being irresist- 
ible studs. In interviews, Filipino men in the 1920s and 30s often 
described themselves to be great romancers who could have a 
"girlfriend in every hall."31 

While the racial oppression of Filipino men as asexual seemed 
to unavoidably necessitate the counter stance of establishing their 
sexual prowess and virility, this form of resistance against rac- 
ism unfortunately relied on the physical control of female bodies. 
As Filipino men used taxi dance halls to strategically counter the 
method of asepsis in their racial subordination, they unfortunately 
did so at the expense of perpetuating patriarchy and establish- 
ing themselves as rightful beneficiaries of gender inequality. In 
the taxi dance hall, women were the usual objects of pleasure of 
the "male gaze." In the dance halls, women would often be physi- 
cally objectified by roving male eyes as "ogling, in fact, seems. . .to 
be the chief occupation of the male."32 The "male gaze" and the 
objectification of the usually white female bodies illustrate an inter- 
secting locus of race and gender as female subordination meant 
resisting race oppression for these Filipino men. 
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White Working Class Women in the 4 
a Early Filipino American Community 2 
3 In his ethnographic study of taxi dance halls in Chicago, Paul 

Cressey found that most taxi dancers were ”immigrant girls seek- 
ing economic and social adjustment in the new world” and of 
Southern European descent-Italian and Polish.33 Predominantly 
working class, the women of the taxi dance halls usually danced 
at night to subsidize the small wages they earned in factories dur- 
ing the day.M As members of impoverished immigrant families, 
white working class women in the taxi dance halls had often been 
expected to work since their early teens to help support widowed 
mothers ”in desperate financial straits” or to just be self-supporting 
to ease the financial responsibilities of their parents.35 In the 1920s 
and 30s, poor, single, white women also provided a cheap labor 
pool, a sharp contrast to the idealized role of homemaker and rel- 
egation of middle and upper class women to the private sphere.% 
Without a doubt, poor working class immigrant women, including 
whites, provided a strong base for cheap labor in the pre-World 
War I1 period. 

Jobs held by the white women of the taxi dance halls were 
usually expected to be ”temporary,” i.e., to be abandoned after 
marriage.37 Most worked as low-paid factory workers or as ”fe- 
male service workers,” for example as waitresses and retail 
clerks.38 The restricted mobility in such occupations usually 
rendered them unchallenging dead-end jobs. For example, 
Wanda, a former cigar factory worker turned to the dance hall 
to break free from the monotony of a job where “all day long she 
wrapped cigars.”39 For women like Wanda, the dance hall of- 
fered, similar to that of the Filipino patrons, a release from the 
monotonous and repetitive labor imposed on their individual 
bodies. With the lesser degree of physical control on their bod- 
ies also came the incentive of higher salaries. Alma Heilser gave 
her story as an example: 

I was working as a waitress in a Loop restaurant for about a 
month. I never worked in a dance hall like this and didn’t 
know about them. One day the ”boss” of this hall was eating 
in the restaurant and told me I could make twice as much money 
in his ”dancing school.” I went there one night to try it and 
then quit my job at the restaurant. I always liked to dance any- 
way, so it was really fun.40 

While employment as a taxi dancer garnered relative economic 
stability, this was gained in lieu of the commodification of the 
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female body to male pleasure and the “respectability” of the 
women in their respective working class communities. 

Focusing on the material effects of class and gender subordi- 
nation, the control of the individual female body in the taxi 
dance hall came through its rightful objectification. Interestingly, 
being that of working class and/or immigrant women, these 
bodies had not always been worthy of protection from racially 
inferior members of society, those unassimilable and unable to 
lawfully wed white women. 

According to Foucault, the ”biopolitics of the population, in 
a eugenic society arguably such as that in the earlier twentieth 
century U.S., manifested in the regulatory control of women 
through the ”hystericization of women” meaning “a thorough 
medicalization of their bodies and their sex” so as to achieve 
“the safeguarding of society” in the ”management of life.”41 All 
in all, it was for ”protecting the purity of the blood and ensuring 
the triumph of the race.1r42 

Yet, the bodies of these particular white women had a dif- 
ferent value than their richer counterparts. What is clear is that 
these women are not those white women whom Jacquelyn Dowd 
Hall refers to as ”the forbidden fruit, the untouchable property, 
the ultimate symbol of white male power.”43 Being of the work- 
ing class and often of immigrant communities, white women 
who associated with Filipino American men were not protected 
from men of color but actually economically pushed to a shared 
marginal site with them. As ”white trash these women’s bodies 
had a lesser value than other white female bodies and could have 
been seen as more expendable than others because as women 
they ”mean less or mean differently than those against white 
women from the middle and upper classes.’’44 

In American society, race privilege is highly signified by 
male access to the bodies of women historically, making women’s 
bodies a battleground among men. Anti-miscegenation laws ex- 
plicitly stating that “all marriages of white persons with Ne- 
groes, Mongolians or mullatoes (and later Malays) are illegal and 
void” usually just prevented and made illegal the access of men 
of color to white women.45 The access of white men to women 
of color had never been blocked with threats of lynching or the 
ability of women of color to testify against whites in Fo- 
cusing on women’s bodies as properties of men and symbols of 
their racial positioning in society emphasizes how the systems 
of race, gender, and class in the United States have historically 
intersected in their construction. 
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Racial privilege and oppression have historically been con- 
structed, defined, and built upon the gender subordination of 
women being rightful properties of men, meaning racial hierar- 
chies are established upon existing gender inequalities and vice 
versa. Yet, class oppression shifts the worth of women so that rela- 
tions between Filipino men and white (working class) women did 
not question existing racial hierarchies overall. Close relations 
between Filipino men and white women could, however, function 
as a form of resistance against gender inequality for women es- 
pecially if these relations represent their non-conformance to 
their relegated position in the ”proper” racial order of society. This 
shows us that, theoretically, aspects of women’s emanapation could 
benefit racially subordinated men, that is if access to white women 
is equally benefiting to them. Thus, established linkages of race 
and gender oppression sigrufy an interconnection in which the ne- 
gotiation of oppression could be inclusive of other’s positions. 

In the dance hall, the participation of white working class 
women and willingness to interact with Filipino men could be 
better understood by considering the pleasure they received from 
being revered by the ”very nice” and ”perfect gentlemanly” Fili- 
pino men. Relegated to ”white trash,” these working class women 
received the usually denied treatment of being a prized posses- 
sion in dance halls. While their womanhood had been worth less 
than their richer counterparts, the gaze of Filipino men trans- 
formed them from trash to prized possessions even if only in the 
eyes of Filipino men. Hence the pleasure of white women in the 
dance halls reveals another interlocking locus of race, class and 
gender as their class subordination as “less worthy’’ women is 
countered by their racial privilege as white individuals in the 
eyes of Filipino men. 

Middle class members of the white community in the 1920s 
and 30s, not surprisingly, distinguished the bodies of white women 
taxi-dancers and partners of Filipino men as less valuable than 
those of other white women. A white foreman of Filipinos in the 
Sacramento area, Mr. Ridell, explained for example his ambiva- 
lence regarding white women-Filipino men relations: 
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They talk about the Filipino chasing white women, and some 
of these people get up in arms about it-but why?-they don’t 
have any respect for that type of white women anyway.47 

By distinguishing these white women as ”different” from other 
white women, members of the white community were able to 
resolve relations with Filipino men as non-threatening to the in- 
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scribed racial hierarchy in society. The racial hierarchy in which 
Filipinos were at the bottom stayed the same with “that type of 
white women” just joining Filipinos in the bottom ranks of soci- 
ety- 

This is not to say that society as a whole fully accepted the 
close physical interaction of Filipino men and white women. White 
women themselves often found it difficult to break down estab- 
lished racial hierarchies and barriers completely. May Ferguson, a 
taxi dancer who was once engaged to a Filipino, provided us a 
glimpse of the racial barrier affecting ties between white women 
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and Filipino men: 3 

I didn’t really think of marrying a Filipino until I met Mariano. 
He seemed different. I thought he was really going to school. 
He always treated me in a perfectly gentlemanly way, and I 
thought he was better than other Filipinos. For a time I let myself 
think seriously of marrying him, but deep down I knew I could 
never marry a Filipino. One thing I could never get straight- 
ened out was the question of children. What would they be? 
They’d be neither Filipinos nor Amer ican~ .~~  

While the majority of white working class women would most 
likely never have allowed themselves to have any sort of physi- 
cal contact with ”brown monkeys,” the few who did could not 
always ignore existing racial barriers. A taxi dancer described: 

The ”Flips” (Filipinos) are all right for anybody that wants 
them. They’re a lot more polite than most of the other fellows 
who come up here. But they’re not white, that’s all. Of course, 
I’ll dance with them at the hall. But I don’t go out with them. 
I‘m white, and I intend to stay ~ h i t e . 4 ~  

Still, other women in the dance halls, like the ex-cigar factory 
worker Wanda, were able to resolve imposed racial barriers and 
marry Filipino men. 

In the white community, two distinct opinions concerning 
intimate relations between white working class women and Fili- 
pino labor migrants emerged: white working class men thought 
that Filipino men were dragging white working class women 
down while non-working class white men thought that white 
working class women tainted these innocent, moral Filipino men. 
Emory Bogardus, a USC sociology professor, believed for ex- 
ample that these “cheap women” were negative influences on Fili- 
pinos while a priest in the Los Angeles area described these 
working class women as ”decidedly i n f e r i ~ r . ” ~ ~  But of course, 
other members of society could not bear the thought of such re- 
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0' lations: "You can't mix races like that here and get away with it- 
9 cosmopolitan or no cosmopolitan Not surprisingly, most 
3 threatened by the intimate relations between white women and 
5 Filipino men had been white working class men. But without 

access to the state power needed to close taxi dance halls or change 
laws to immediately prevent the marriages of Filipinos and whites, 
white working class men could only show their disdain through 
riots. It was not until the murder of a Filipino laborer in Watson- 
ville that elected politicians in California took notice of Filipinos 
as a threat to the racial order in society and legislated anti-mis- 
cegenation policies explicitly targeting Filipinos.52 

"White Trash" Meets the "Little Brown Monkeys:" 
The Politics of Interracial Unions in 
the Midst of Anti-Miscegenation 

While gender and class oppression led some white working class 
women to the marginal site of the taxi dance hall, it was race op- 
pression that directed Filipino men in the 1920s and 30s to the halls. 
Nevertheless, the different trajectories landing these two groups 
in the taxi-dance hall brought forward the possibilities for inti- 
mate relationships, cohabitation, marriages, and love to blossom 
for the heterosexual patrons and employees of the dance halls. 

Promoted by their close interaction in the "closed" spaces of 
the taxi dance hall, sexual alliances between Filipino men and 
white women were thought to be of a "larger proportion. . .than 
any other racial minority" in Los A n g e l e ~ . ~ ~  In his study of anti- 
race riots in Watsonville, California, Emory Bogardus found the 
threat of intermarriage to be the most immediate concern of propo- 
nents for the exclusion of Filipinos.54 In the 1930s, James Wood ob- 
served that "the sex problem," i.e., the absence of women, in the 
Filipino American community, was greatly alleviated by the pres- 
ence of white women: 

7 

But although the Filipino and the white are not allowed to in- 
termarry in this and in four other Pacific states, nevertheless, 
some of these couples wishing to be joined in wedlock have 
solved their problem by going to a state which does not pro- 
hibit this union. . . Other ways (other than the legal) in which 
sexual relationships are carried on are through illicit cohabita- 
tion and through other relationships of a promiscuous charac- 
ter. The statements that "some of these white girls are crazy for 
these Filipinos," and also that "the Filipino is attracted strongly 
by the white girl" are recurrent in almost every conversation 
that touches on the sex problem. As a matter of fact, it is com- 
mon knowledge (possessed by individuals in contact with and ob- 
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serving the situation) that a sexual relationship between the Filipino 
“boy“ and “a certain type of white girl” materializes very easily.55 

The actual number of intermarriage between Filipinos and white 
women is difficult to establish. Benicio Catapusan, a doctoral stu- 
dent in sociology at the University of Southern California in the 
1930s, found evidence of 1,778 intermarriages with Filipinos from 
official records and publications of various Filipino organiza- 
t i o n ~ . ~ ~  Moreover, the 1930 Census reveals that the number of 
married Filipino men (7,409) far exceeded the number of Filipina 
women (1,640) in the U.S. mainland. The unaccounted 6,151 mar- 
ried Filipino men suggests the strong possibility of intermar- 
riage in the community. While these men may have been married 
to women they left in the Philippines, they may have also been 
attached to non-Filipino women in the United States.57 

Considering the staunch eugenicist views during the time, it 
is really quite a surprise that a number of Filipino men had the 
opportunity to have sexual relations with white women. Testi- 
fying in the Congressional hearings for the exclusion of Filipino 
immigration to the United States, V.S. McClatchy of the exclu- 
sionist group Native Sons of the Golden West exclaimed in ref- 
erence to the taxi dance halls of Northern California: ”These places 
have been a provocative cause of the intense feelings against the 
Filipinos on the part of Caucasians in many ~ommunities.”~~ The 
possibility for these unions to flourish makes better sense if we 
consider why those in a position to prevent such interactions al- 
lowed the activities of the taxi dance hall to even take place. City 
officials, state legislators, and congressional members may have 
listened to the complaints of white working class men sooner if 
middle or upper class white women had been involved with Filipi- 
nos. Shaped by their status as working class or immigrant women, 
the women involved with Filipino men had not been considered 
worthy of protection immediately enough to prevent the possi- 
bilities for the formation of intimate relations. In actuality, the 
white working class women of the dance halls had not been seen 
as women whose ”morality” needed protection from the racially 
”impure” Filipino. 

Gathered from interviews conducted by James Wood in Cali- 
fornia in the 1930s, many middle class community members, who 
had contact with Filipinos and observed their interaction with 
white women, came to the conclusion that Filipino men were actu- 
ally in need of more protection from the white working class 
woman. A Salvation Army coordinator in Los Angeles, for ex- 
ample, mentioned his distress for the Filipino who had been fool- 
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ish enough to fall in love with a white woman: 

When I was working among Filipinos, there was one very good 
looking educated boy who was planning to marry a white girl 
who was, I thought, very inferior to him. I tried to break them 
up by discouraging him. He didn’t appreciate it, I’m sure and 
it did no good.59 

In other instances, Filipino men were construed to be victims of 
troublesome white girls: 

. . .he has to do the dirtiest work in the world. . .These ”white” 
girls are always bothering the Filipino. I have one working here 
(a Filipino boy) and these girls are always phoning for him. One 
day some of them came in here and I had to run them out. . 6o 

Reiterating the view of some that the ”Filipino is far superior to 
this white trash,” Mr. Orlanes, an importer based in Los Angeles, 
saw the taxi dance hall girls as bad influences on Filipinos: 

The taxi dances are schools of crime. These boys spend all 
their money there and are then induced to steal by these taxi 
dance hall girls. . . 

White working class women were not just ”white trash” but also 
”sexual vixens.” As dangerous immoral women, they were con- 
sidered dirtier and socially lower than Filipino men. 

Because white working class women were neither pure nor 
moral, sexual alliances with Filipino men could neither disrupt 
the racial order nor threaten the masculinity of white men. Cat- 
egorically identified as less worthy than other women, white 
working class women involved with Filipino men were seen as 
expendable and degenerate. The racial hierarchy of protecting 
white women as the prized possessions of society remained in- 
tact because these women, not worthy of protection, simply joined 
Filipino men at the bottom of the existing social order. 

Still, the vehemence of some reactions could not be subdued 
as ”the pressure from the white community was always there 
for both the Filipino and his white bride.62 Couples were often 
victims of public ostracism and scrutiny. While both had been 
seen as belonging in the lowest position in the racial order of so- 
ciety, the gender and race dynamics among these couples weave 
along a complex web of power relations. For white working 
class women, involvement with Filipino men meant the loss of 
community and alienation from their families. The court case of 
Stella F .  Robinson v. L.E. Lampton, County Clerk of LA is one such 
example of a mother who so vehemently opposed the marriage 
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of her daughter to a Filipino that she took her case to court, peti- 
tioning “the court for a writ of prohibition, which would have 
restrained the county clerk from issuing the marriage license.”63 
Successful cases like Mrs. Robinson’s usually led to the alienation 
of young white women from their families; many, we can specu- 
late, may have run away from home and married Filipinos re- 
gardless of their parents’ approval. 

The alienation of these women from their communities can 
also be seen through the “scarlet letter” imposed on them as used 
goods of Filipino men. A taxi dancer explained that ”most of the 
white fellows won’t dance with (her) if they learn (she goes) out 
all the time with Flips.”64 With women symbolizing a man’s sta- 
tus in the racial order, a white woman associated with a Filipino 
man could therefore not be good enough for any white man; a 
white woman must be “the forbidden fruit, the untouchable 
property” to be worthy of the white man’s legitimate affec- 
tions.& In the same way, white women who were branded as used 
goods of Filipinos faced rejection in the Filipino community: 

If a girl dances with too many Flips they think she’s common, 
so they won’t keep on coming to her for dances. . .I‘ve got to 
dance with some good-looking white fellows once in a while 
so the Filipinos will keep on dancing with me.66 

Additionally, marrying Filipinos cost white women the higher 
price of citizenship and accordingly certain legal protection and 
benefits. By declaring Filipinos ”aliens” ineligible for citizenship, 
the Tydings McDuffie Act of 1934 extended to include Filipinos 
in the Cable Act of 1922 which established ”that any woman citi- 
zen who marries an alien ineligible to citizenship shall cease to 
be a citizen of the United States.“67 Marriages with Filipinos rela- 
tively stripped white women of legal rights and protection. While 
one court case gives proof of a woman Lola Butler successfully 
divorcing her husband in order to testify against him in court, 
we have the case of Ilona Murillo v. Tony Murillo, JY. which denied 
Ilona her petition to divorce her Filipino husband.68 Although 
stripping white working class women of their legal rights, these 
unions also brought benefits to the lives of white women. With 
the advantage of race privilege over their husbands and partners 
and the hunger for women in a largely bachelor community of 
”single, able bodied” Filipino men, white women, we can specu- 
late, could have negotiated to be treated with more respect by 
their husbands. Women leaving their husbands was an omi- 
nous threat for Filipino men.69 
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Marriages and intimate relations between Filipinos and work- 
ing class white women in the period of the taxi dance halls served 
as strategies against dominant power relations in society for 
both groups. Although these unions definitely compromised their 
racial privileges, white female partners of Filipino men may have 
gained a more equal gender relation in their marriages and 
sexual alliances. On the other hand, Filipino men were able to 
compromise their gender privilege to alleviate their experiences 
of racism in the U.S. because relations with white women di- 
rectly questioned and resisted imposed racist policies promot- 
ing the asexuality of Filipino men. The mutual compromise in- 
volved in these two groups establishes their political alliance to 
a certain degree. They enabled each other to alleviate, but cer- 
tainly not get rid of, their qualitatively distinct experiences of race 
and gender oppressions. Within these relationships that occurred 
in a specific historical moment, the juxtaposition of race and 
gender subordination and privilege forced the negotiation that 
had led to the political alliance of these two groups in society. 

Conclusion 

This article argues that both white working class women and 
Filipino men were distinctly marginalized groups during the 
specific historical period of the 1920s and 30s in U.S. society. From 
their differing experiences of marginalia emerged the possibility 
for race, class, and gender inequalities to be negotiated in rela- 
tionships between these two groups. Privilege had been com- 
promised for subordination or less of it in the sexual alliances 
among these particular groups. 

Meanings of race and gender differ across class. For white 
working class women, white womanhood did not fall under the 
category of prized possessions, except, of course, for white work- 
ing class men. Their bodies held less worth than their richer 
counterparts. Hence, participation in taxi dance halls and inter- 
marriages with Filipino men did not threaten existing racial hi- 
erarchies: white working class women simply joined Filipino 
men in the lower ranks of society or brought them even lower 
than they had been. Thus, societal members with the ability to 
impose restrictions on these unions did not feel the pressure to 
act quickly enough to prevent this social phenomenon. By argu- 
ing that these particular white women had been political allies 
of Filipino men, I want to emphasize that there was greater pos- 
sibility for these women to follow exclusionist beliefs and not 
have any sort of relationship with Filipino men. Yet, some even 
chose to form partnerships with Filipino men. 
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The alliances of “white trash” and “brown monkeys” bring 
to light the intersections of race, class, and gender inequalities in 
society. At every historical moment, there is a different map- 
ping of race, gender, and class hierarchies, and these hierarchies 
shift in relation to one another. Only through a close study of 
key or anomalous historical moments or ”border cases,” an ex- 
ample being the taxi dance hall, can the particular mappings of 
power be exposed. 

The case of the taxi dance halls shows us that race does not 
primarily determine relationships but neither does gender. These 
two social systems do not overrule nor subsume each other. Race, 
class, and gender systems are not only mutually reinforcing of 
each other‘s hierarchies, as many women of color have argued re- 
garding their experiences. As seen with the complex dynamics 
between these particular white working class women and Fili- 
pino men, race, class, and gender inequalities may also counter 
each other’s structural effects. Race, class, and/or gender privi- 
lege are possible tools for alleviating the other’s subordination. 
Thus, it is important to know one’s situated location, i.e., privileges 
and subordination, so that one may utilize it effectively in strat- 
egy: the effectiveness of its use depends on its relational place- 
ment in the web of race, class, and gender systems. 
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